


The Small Alef and The Desire of Hashem 

to Dwell Within the Lowest Realm

R ’  J O E Y  RO S E N F E L D

 — The Light of the Zohar —

Parshas VaYikra:



׳יש) ,פָּתַח, אֶלְעָזָר רִבִּי י״א( :  ל  יְי       א�ֵק �יָך ה� אָלָה ְׁ         ְנ לַ תַּכּ

ִי רָ דְ בּ ָא מְ דַ וְדָרִין ק בַּ  מַה ין ,   ין ֵּ   ן    ִין  רִ ב� ָּ קַדאִין .ד ה     ִין יַדְע ן יִ לְ כּ ַּ בְָּחכְמ סְת

עִלָּא        דִּין    ְָפא יבּו ִ הְ   ֵיה  ה ֲפִילֶׁ וַא חַיָּיי , וֹן  הְ ִּב ד בְּיִ    ִיהֲוו  עְ דַ    וּ ג וָון

  אָה. מְתָא  ַת א  ן    ,ְ וגֹו   חָכְמוָון ִין , ַנאָ אְ על      

,לְמשֶֹׁה, לֵיהּ דְּאִתְּמְסַר וְאָת אָת דְּכָל בְּגִין                  ד�      ֻּלְהו כְ ָו .ו ֵיו ֲווח ה

ֵ רְ ַּט עְ תִ ְהומ   ן �   ּ נַחְת ְּ מִגּא, ד ר יִ אֲו ָּא עִל     יק   וַסלְּקאָ ְַחתּע ַ. נְ ו ְו תַ ְבא רְ בַ ר ְו תַ אְ 

דְּקִיק      ן וָ  ן �יִן יִ  ֹ וּ לָא �  אָה   ִיָּא, וְאַתְרָא קְ ּ ד  ְת נַח מִ כ יֵ ה אָח ַתּ

   ן � יֵ ּ   ין ו� ֵּּ רָ ה ּל� יֵ  ּשֶׁה בִ . וְח יַ ַתינ אְ דּ דְּאִי  ְִתחַבּ מ  בִּטְמ  ב  ל ְְ י 

   מ�   ן � רָא ְּ  הָ ִּּמ רו מִי  לרְָּרֵין  כּ  ִתְ א    ל   ּ ב     הוּ ְּ מִירלֻ ֹ � וּ ג רַיָּיא ,ז



,אוֹת, לְךָ שְׁאַל  ֻּלְהו כְ ֲוו.ּ ד ִיה לְ טַ זָָנ רְ ָו וְ תַ ְא     ן � ב  ב ,הושב׳:) יהוה � ״ ג-הושע (י״

אוֹ יתַתֶּ    א א, דָּּ    ֱ א  ו� א�   ִי אָר א�א ן וָ ּּוןאו אֱמֶ ינ אן, אֶ  א  ָּ ד  

  תֹ או  ֶַת , דּי. ה הָ לָ ְׁא  וֹת � א ָה � דִּבִשתְרָא       ֵּה  ו י  א� אָ ,ּ ד   ר� ד  מָא � ְׁ

ִּי דַ     י ִּ תְ   ָאַל יְ י '     וֹת �  אָ ,ְָמא שׁ     עִםכְתִּימַע  יְי,'ָ

  בְּוּד ד� א�  אָת ּא , ו   בֵיחַד

,חֲזִי, תָּא  כ�           ִינּוּ,ּ כָ ִיא ִיכ תְ ר   ל  ן   י   ְּהא � ֻּל הֲול, כ עֲנָנגּ

   שמות)ב ,)שמו) שַה ׳ לֹא לְ ֹ ׁכו לָבשֹ  לֶ  מֹועֵד ֶֹהל יִ כּ  ןַ כָ  כְָיו ּ ָן. ו  ֹא � ָּב  ה ֶׁ

,הֶעָנָן ֹךְ הֶע שמות  (   ״ד  ֶה �וַיְהִי   הָָר   ים רבְָּע  מ  ה אָ ל לְ   י� הָ וֲ  

כְּנ ְׁ   ב ָּ כ  ּו אִינ

 



Rabbi Elazar opened and said:​

“Ask for yourself a sign from Hashem your God — deepen the request or raise it upward” (Isaiah 

7:11). 

I have contemplated the earlier generations and the later generations — what is the difference 

between the earlier generations and the later generations? The earlier generations knew how to 

perceive and contemplate supernal wisdom. They knew how to combine the letters that were 

given to Moshe at Sinai. Even the sinners among Israel knew, within the letters, the supernal 

wisdom. They understood the higher letters and the lower letters — the wisdom through which to 

guide actions in this world. 

For every letter that was given to Moshe was adorned and elevated upon the heads of the holy 

supernal beings. All those beings were crowned with them and flew within the air that descends 

from the supernal, subtle, and unknowable atmosphere. Great letters and small letters would 

ascend and descend. The great letters descended from the hidden supernal palace of all, and the 

small letters descended from another lower palace. Both these and those were given to Moshe at 

Sinai. The joining of the letters — in which hidden connections are bound within every single 

letter — for example, the letter א, a single letter, is secretly joined with two others, ל and ף. Thus 

all of them were given to Moshe at Sinai, and all are hidden among the companions. Blessed are 

they. 

“Ask for yourself a sign” — truly a sign. For all of them would take hold through the mystery of 

the letters. And thus regarding Rahav it is written: “Give me a sign of truth” (Joshua 2:12–13). 

This refers to the letter ו, which is called the “sign of truth.” And if you say that the other letters 

are not truth — they are, but this letter is specifically called the “sign of truth.” “Deepen the 

request” — this is the final letter ה in the holy Name. “Or raise it upward” — this is the letter י, 

the first of the holy Name. 

This is the secret of the verse: “Ask for yourself a sign from Hashem your God” — a sign from the 

holy Name itself. The phrase “from Hashem” implies the Name of the Holy One, blessed be He 

— a single letter within it, and the Mishkan stands upon this. 



Come and see: when the cloud ascended upon the Mishkan and rested upon it, all those chariots 

and all the vessels of the Mishkan above were contained within the cloud. What is written? 

“Moshe could not enter the Tent of Meeting because the cloud rested upon it” (Exodus 40:35). 

Yet it is also written, “Moshe entered into the midst of the cloud” (Exodus 24:18), and “Moshe 

was on the mountain forty days and forty nights.” 

If Moshe could not enter the Mishkan, why was he able to remain upon the mountain all those 

forty days? 
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Vayikra: The Descent That 

Completes the Name 

Toras Kohanim and the Secret of Dira 

BeTachtonim 

Be’ezras Hashem we are entering into 

Sefer Vayikra, Toras Kohanim, the sefer 

that deals not with revelation in its 

transcendent form but with revelation 

as it becomes lived, embodied, and 

enacted within the lowest levels of 

reality. This is the book of avodah l’matta 

me’asara tefachim, the work that takes 

place specifically within the territory of 

concealment. The Mishkan and later the 

Beis HaMikdash represent not merely 

sacred spaces but the metaphysical 

claim that the tachlis of creation is 

fulfilled below. When HaKadosh Baruch 

Hu “desires” reality, the fulfillment of 

that desire is not in the celestial clarity 

of unity but in the fragmented terrain of 

existence. This is the secret of dirah 

be’tachtonim. The Zohar HaKadosh is 

perpetually engaged in articulating this 

secret, that the lowest domain is not a 

failure of revelation but its intended 

completion. 

Sefer Vayikra therefore becomes the 

book in which unity must learn to dwell 

inside differentiation. It is the book in 

which korbanos, actions, and ritual 

structure serve as the grammar of 

cosmic rectification. Here revelation is 

not contemplated but enacted. It is 

specifically in the lower realm that the 

Divine Name is not merely pronounced 

but completed. 

Moshe Rabbeinu and the Descent into 

the Vessels of Rashbi 

The Zohar HaKadosh is the Torah of 

Rebbe Shimon bar Yochai, yet it is a 

Torah that contains within it the light of 

Moshe Rabbeinu. Moshe represents 

yichud ila’ah, the upper unity in which all 

multiplicity is already resolved into 

simplicity. He is the ish haElokim who 

stands in the territory of revealed 

oneness. Yet the deepest sod of Moshe is 

not that he remains above but that he 

must descend. The Torah of Moshe must 

be drawn into the vessels of Rebbe 

Shimon, into the domain of separation, 

the articulation of Torah sh’baal peh. 

​

 



All that was concealed within Moshe’s 

general unity was destined to unfold 

through the differentiated teachings of 

Rebbe Akiva and Rebbe Shimon. The 

descent into Binah is not a 

diminishment of Chochmah but its 

activation. Moshe Rabbeinu’s Torah 

becomes complete only when it can 

inhabit the fragmented structures of 

experience. Thus the Zohar does not 

replace Moshe, rather it reveals the 

trajectory of Moshe’s light as it enters 

history. 

The Completion of the Divine Name 

Moshe corresponds to the upper letters 

י”ה ,  the lumi nous simpli cit

Chochmah and the expansive depth of 

Binah. Rebbe Shimon corresponds to the 

lower letters ו”ה , the articulated do

of middos and Malchus, where unity 

must be negotiated within concealment. 

The korban becomes the mechanism 

through which the lower world is 

elevated back into its source, 

completing the Name. Chochmah, 

Binah, Ze’ir Anpin, and Malchus 

become unified within the lived 

structure of avodah. 

Yet the Zohar insists that this 

unification is not the final stage. The 

descent of Moshe into the territory of 

Rebbe Shimon is not meant to create 

equilibrium between upper and lower 

realms. Rather, the lower realms must be 

taken back upward, carrying with them 

the depth gained through concealment. 

When Chochmah encounters the density 

of multiplicity, it awakens its own 

hidden root within Kesser. The descent 

becomes the catalyst for revealing the 

interiority of Chochmah itself. 

The Small Alef and the Pele Elyon 

This movement is hinted to in the small 

Aleph of Vayikra. The Aleph Ze’irah 

signifies the pele elyon, the transcendent 

wonder that holds above and below in a 

single gesture. Through spiritual work 

in the lower world, the greatness of the 

upper world becomes newly revealed. 

Each descent into differentiation 

uncovers a deeper dimension of 

primordial unity. The smallest 

articulation becomes the portal to 

infinite interiority. 

​

 



The Zohar therefore begins Sefer 

Vayikra by returning us to the central 

theme: drawing Chochmah into Binah 

so that Binah can clarify itself and 

return to Chochmah, and from there 

ascend into the interiority of Kesser. 

This ascent is not linear but recursive, 

revealing ever-deeper strata of unity. 

The Aleph Ze’irah becomes the emblem 

of this perpetual unfolding. 

The Descent that Awakens the Root of 

Chochmah 

When Moshe Rabbeinu descends from 

the territory of Chochmah into the 

articulated structures of Binah, the 

purpose is not merely the establishment 

of harmony between these two realms. 

The yichud of Chochmah and Binah is 

itself only a gateway. The deeper tachlis 

is that through this descent, the 

interiority of Chochmah is awakened, 

revealing that Chochmah is rooted in a 

dimension far higher than itself. This 

root is the realm of Kesser, the 

concealed אתיידע דלא רישא , where 

differentiation and unity are held in a 

single, incomprehensible simultaneity. 

Thus the descent into Binah becomes 

the mechanism through which 

Chochmah rediscovers its own origin. 

The unity achieved between these 

faculties is not static; it generates a 

further ascent. When the multiplicity of 

experience is reabsorbed into 

Chochmah, it does not merely dissolve. 

Rather, it revitalizes Chochmah, 

enabling it to reveal its true interiority. 

The hidden source of unity begins to 

pulse through the structures that once 

appeared divided. 

The Tiny Aleph and the Secret of 

Infinite Containment 

This dynamic is encoded in the Aleph 

Ze’irah of Vayikra. The smallness of the 

letter does not signal diminishment but 

compression. It represents the capacity 

of the Infinite to reside within the most 

minute articulation. The pele elyon is not 

an abstraction; it is the experiential 

discovery that above and below are 

contained within each other. Through 

our work in the lower realms, the higher 

realms are not merely reflected but 

expanded. 

The Zohar repeatedly returns to this 

theme: that differentiation is not the 

opposite of unity but its unfolding. Each 



particular becomes a fractal expression 

of the original whole. When the 

structure of emergence is understood 

correctly, the multiplicity of existence 

reveals the infinitude embedded within 

the whole. This is the sod of קישוט תוספת , 

the adornment of perfection that 

emerges from fragmentation itself. 

The Work of Drawing Mochin into the 

Middos 

In the typical framework of avodah, the 

task is to draw mochin from Binah into 

Ze’ir Anpin and Malchus. This is the 

labor of the six days, the engagement 

with the middos and with action. 

Through this process the lower letters of 

the Name become rectified. Yet the 

Zohar insists that the significance of 

this work extends far beyond ethical 

refinement or ritual precision. When 

mochin descend into the middos and 

produce concrete action, the 

reverberation travels upward. 

A single thought of teshuvah that is 

translated into lived reality does not 

terminate within the domain of 

behavior. It ascends back through Binah 

into Chochmah and from there into the 

depths of Kesser. The potency of 

Chochmah is revealed precisely through 

its descent into what appears to oppose 

it. This is why the Zohar begins Parshas 

Vayikra with a call to remember the 

Chochmah hidden within all 

concealment. 

Asking for the Letter Rather than the 

Sign 

The passuk in Yeshayah, “ ה׳ מעמ אות לך שאל  

 becomes in the reading of the ,”אלוקיך

Komarna Rebbe  an instruction to seek a 

letter rather than a sign. The secret of 

the tzaddik whose prayers were sifted 

until only a single glowing letter Hei 

remained, teaches that redemption can 

hinge upon the authenticity of a solitary 

articulation. Quantity dissolves; 

sincerity endures. 

The Aleph Ze’irah thus becomes the axis 

around which avodah revolves. One 

moment of truth, one utterance from the 

depths of the heart can bind together an 

entire lifetime. This teaching reframes 

spiritual aspiration. The goal is not 

accumulation but alignment. The letter 

becomes the vessel through which all 

fragmentation is gathered into unity.



The Generations that Understood the 

Language of Letters 

Rebbe Eliezer reflects upon earlier 

generations who possessed the intuitive 

capacity to perceive Chochmah within 

every letter. Even those entangled in 

transgression retained the awareness 

that the אותיות of Torah were saturated 

with Divine vitality. They could combine 

letters in ways that revealed the unity 

from which they emerged. This 

sensitivity enabled them to experience 

multiplicity as a modulation of unity 

rather than a rupture from it. 

In later generations this perception 

becomes obscured. The letters appear as 

discrete entities, detached from their 

origin in Moshe Rabbeinu’s Chochmah. 

The Zohar’s task is therefore restorative. 

It seeks to reawaken the experiential 

knowledge that every articulation of 

Torah is a portal to primordial 

simplicity. Through this restoration, the 

decline of spiritual perception can be 

reversed. 

 

The Mishkan as the Manifestation of 

Concealed Unity 

When the Mishkan is established below, 

a corresponding Mishkan is established 

above. This symmetry reveals the 

ontological resonance between action 

and transcendence. The coverings and 

contractions that define the Mishkan do 

not negate Divine presence; they make 

its habitation possible. The joy that 

accompanies its inauguration reflects 

the cosmic satisfaction of unity achieved 

through differentiation. 

Yet even within this joy, a tension 

remains. Moshe Rabbeinu, embodying 

Chochmah, initially cannot enter the 

Ohel Moed. The Mishkan represents the 

unification of Malchus and Binah, a 

domain that still appears distinct from 

the clarity of Chochmah. Only when the 

Divine call invites him inward does the 

deeper secret become apparent. 

Concealment is revealed as the vehicle 

through which Chochmah can inhabit 

reality. 

 



The Mishkan and the Architecture of 

Reciprocal Awakening 

When the Mishkan is rectified below, a 

corresponding Mishkan is rectified 

above. This is not metaphor but 

ontology. The lower act of construction 

becomes the awakening of a supernal 

configuration. The coverings, the skins, 

the layered concealments of the 

Mishkan all represent the capacity of 

reality to host revelation without 

dissolving. Concealment becomes the 

grammar of presence. The Divine does 

not simply appear; it settles. The Zohar 

teaches that the joy of the establishment 

of the Mishkan below is mirrored by joy 

above because the Infinite finds a 

resting place within articulation. 

Yet at this stage, the framework still 

appears to move within a known 

paradigm: the awakening below reaches 

upward into Binah. The Mishkan of 

Malchus activates the Mishkan of Binah. 

The avodah of action generates 

illumination within the womb of 

understanding. This is already profound, 

yet it is not yet the deepest secret. The 

Zohar is slowly guiding the reader 

toward a more concealed revolution. 

Moshe Standing Outside the Tent 

The passuk tells us that Moshe could not 

enter the Ohel Moed. This moment 

encapsulates a subtle crisis in the 

metaphysics of unity. Moshe represents 

Chochmah, the unmediated clarity of 

Divine simplicity. The Mishkan, newly 

formed, represents the unity of Malchus 

and Binah, the structured domain of 

mediated revelation. Chochmah 

hesitates before entering articulation. 

The Infinite resists the confines of form. 

Yet the Mishkan was erected through 

Moshe’s own agency. The paradox 

intensifies: the architect of the structure 

cannot inhabit it. This tension reveals 

that unity must undergo a further 

contraction. Only when HaKadosh 

Baruch Hu calls to Moshe - משה אל ויקרא  

- does the secret of the Aleph Ze’irah 

unfold. The call itself becomes the 

bridge between transcendence and 

immanence. Through this call, 

Chochmah learns to dwell within the 

vessels it has generated. 

 



The Chanukas HaBayis as Cosmic 

Unification 

The inauguration of the Mishkan is not 

merely a ritual celebration. It is the 

moment in which Adam below can offer 

a korban that reverberates through the 

entire structure of the Divine Name. The 

act of sacrifice becomes the grammar 

through which the worlds communicate. 

Malchus rises toward Binah; the 

fragment returns toward its source. Yet 

even here the Zohar remains within the 

paradigm of lower ascent into upper 

understanding. The deeper ascent - the 

return of Binah into Chochmah and 

beyond - remains concealed. 

This concealment is intentional. The 

Zohar educates through gradual 

unveiling. The reader must first 

internalize the pattern of reciprocal 

awakening before being shown its 

ultimate transcendence. The Mishkan 

thus functions as both revelation and 

pedagogical device. It teaches that 

action below shapes structure above, 

preparing the soul to perceive the more 

radical truth still hidden. 

 

Baasi Legani - The Descent of 

Intimacy 

The verse כלה אחותי לגני באתי  introduces a 

language of intimacy that reshapes the 

metaphysics of avodah. The garden 

below becomes the site of Divine arrival. 

At the same time, the verse can be read 

as referring to Gan Eden above, the 

supernal domain of Binah. Each reading 

reveals a different aspect of the union 

between Kudsha Brich Hu and Knesses 

Yisrael. The multiplicity of 

interpretations reflects the dynamic 

nature of unity itself. 

Through the establishment of the 

Mishkan, the lower world becomes 

capable of hosting this intimacy. The 

zivugim that unfold within the structure 

signify the alignment of desire across 

ontological strata. The nourishment that 

flows from the river of Gan Eden 

animates the articulated forms of 

existence. Yet the movement still 

appears to terminate within Binah. The 

revolution of Chochmah has not yet 

been revealed. 

 



The River That Sustains All Union 

The Zohar emphasizes that the zivugim 

of the lower worlds depend upon the 

flow of the supernal river. This river is 

the Yesod of Binah, the channel through 

which vitality descends. The 

unifications that take place below are 

nourished by a constant influx from 

above. Without this flow, relationality 

collapses into fragmentation. The 

Nachal becomes the hidden lifeline of all 

avodah. 

Here the Zohar establishes a 

foundational principle: that the lower 

unifications are never autonomous. 

They are sustained by the concealed 

generosity of the upper worlds. Yet the 

deeper teaching - that these unifications 

can awaken an even higher unity - 

remains implicit. The reader is being 

prepared to recognize the reciprocal 

nature of ascent. 

Eating and Drinking as Ontological 

Symbols 

When the Zohar introduces the verse 

דודים ושכרו שתו רעים אכלו , it provides a 

symbolic grammar for understanding 

the states of unity and differentiation. 

Eating corresponds to the stabilized 

unity of higher realms. Drinking 

signifies the dynamic influx required in 

lower realms. The re’im represent the 

inseparable union of Chochmah and 

Binah. The dodim represent the 

fluctuating relationship of Ze’ir Anpin 

and Malchus. 

Above, the wine remains concealed 

within the act of eating. Differentiation 

exists but is integrated into primordial 

simplicity. Below, the wine must be 

drawn out. Unity must be continually 

renewed through effort. The symbolism 

reveals that spiritual life oscillates 

between stable integration and dynamic 

striving. The Zohar uses these 

metaphors to map the rhythm of 

existence. 

The Voices That Speak Before the 

Revelation 

Rebbe Yitzchak, Rebbe Yehuda, Rebbe 

Abba, and Rebbe Elazar each articulate 

dimensions of this symbolism. Their 

teachings emphasize the centrality of 

Binah as the womb of rectification. The 

suffering of separation, expressed as 

yevava and yelala, becomes part of the 



ascent. The tears of the lower waters 

propel the movement toward union. 

Each interpretation remains within the 

framework of drawing Malchus back 

into Binah. 

Through these voices, the Zohar 

constructs a comprehensive map of 

relationality. Yet all of them stop short 

of the deeper revolution. They reveal the 

necessity of ascent but not its ultimate 

trajectory. The reader senses that 

something remains unspoken. The stage 

is set for Rebbe Shimon to disclose the 

hidden root of unity. 

Rebbe Shimon and the Revelation of 

Friendless  

When Rebbe Shimon speaks, he affirms 

the truth of the earlier teachings while 

unveiling their limitations. The secret of 

the verse lies not only in the unity of 

Malchus and Binah but in the 

primordial unity of Chochmah and 

Binah. The re’im correspond to the 

upper letters י”ה , the perpetual unio

Abba and Ima. The dodim correspond to 

the lower letters ו”ה ,  the do mai

fluctuating relationality. 

Through the unification of the lower 

letters, the hidden support of the upper 

letters is revealed. Avodah becomes the 

act of uncovering an already present 

unity. Rebbe Shimon reframes the 

discourse, shifting it from the language 

of ascent into the language of 

recognition. The soul learns that unity is 

not achieved but disclosed. 

Love Within Separation 

Rebbe Elazar questions why the 

language of love, dodim, is associated 

with the lower realms of separation. 

Rebbe Shimon responds that love 

intensifies through concealment. The 

yearning that arises from distance 

becomes a dynamic form of connection. 

The perpetual pleasure of the upper 

unity finds its counterpart in the 

renewal of the lower relationship. Ratzo 

and shov generate the rhythm through 

which spiritual vitality unfolds. 

Thus separation becomes the stage upon 

which deeper intimacy is enacted. The 

fluctuations of connection reveal 

dimensions of unity inaccessible within 

static perfection. Love is not diminished 

by distance; it is expanded. Through this 



teaching, the Zohar redefines the 

meaning of spiritual struggle. 

The Secret Difference Between Re’im 

and Dodim: The Two Modes of Divine 

Relationship 

Rebbe Shimon now introduces a 

decisive reorientation in how we 

understand the structure of unity. Until 

this point, the discussion revolved 

around the rectification of the lower 

worlds through the influx of Binah. The 

assumption was that the ultimate 

aspiration of avodah is the restoration of 

connection within the articulated 

structures of relationality. Yet Rebbe 

Shimon reveals that there are two 

fundamentally different modes of Divine 

relationship. The re’im represent the 

unity of Chochmah and Binah, a union 

that is intrinsic, perpetual, and 

unbroken. The dodim represent the 

relationship of Ze’ir Anpin and Malchus, 

a union that must be repeatedly forged 

through effort. 

This distinction reframes the entire 

spiritual enterprise. The upper unity is 

not subject to fluctuation; it is the 

continuous flow of Divine vitality into 

existence. The lower unity, by contrast, 

unfolds within time, within the 

oscillation of concealment and 

revelation. The purpose of avodah is not 

merely to imitate the upper unity but to 

uncover its hidden presence within the 

dynamics of the lower. Through the 

labor of connection, the soul reveals that 

separation itself is rooted in inseparable 

unity. 

Eating Above, Drinking Below 

The Zohar expresses this difference 

through the symbolic language of eating 

and drinking. Above, in the realm of 

re’im, unity is described as eating 

without drinking. Eating signifies 

stability, the integration of nourishment 

into the very fabric of being. Drinking 

signifies movement, the necessity of 

drawing vitality from beyond oneself. In 

the upper realms, the wine is already 

contained within the meal. 

Differentiation exists in potential but 

does not require articulation. 

Below, however, drinking becomes 

essential. The lower worlds must 

continually draw sustenance from the 

river of Binah. The wine must be 



revealed, tasted, and metabolized. This 

dynamic reflects the condition of 

existence within time. The soul 

experiences unity not as a given but as 

an achievement. Through this 

symbolism, the Zohar articulates the 

rhythm of spiritual life: the interplay 

between inherited wholeness and earned 

connection. 

The Emergence of Ratzon Within 

Unity 

When Rebbe Shimon elaborates upon 

the unity of Chochmah and Binah, he 

introduces an additional dimension: 

re’usa, the element of Divine will. The 

upper unity is not merely structural; it is 

animated by desire. This revelation 

indicates that the union of Chochmah 

and Binah is itself rooted in Kesser. The 

joy (chedvah) of understanding and the 

clarity of wisdom converge within the 

deeper impulse of Divine רצון. 

Through this insertion, the Zohar 

expands the ontological map. Unity is 

no longer confined to cognition or 

comprehension. It becomes an 

expression of primordial will, a 

movement that precedes articulation. 

The descent into multiplicity awakens 

this will by challenging the apparent 

sufficiency of static unity. The soul’s 

engagement with concealment becomes 

the trigger for unveiling deeper strata of 

Divine intention. 

Taanug Tamidi and the Rhythm of 

Renewal 

The upper unity of re’im is described as 

taanug tamidi, an uninterrupted delight. 

In this state, the relationship between 

Chochmah and Binah is free from 

tension. Yet Rebbe Shimon insists that 

the fluctuating connection of dodim 

possesses a unique potency. The 

alternation between presence and 

absence generates a dynamic form of 

pleasure. This is the tnuas hischadshus, 

the movement of continual renewal 

within the selfsame stillness of unity.  

Through ratzo and shov, the soul 

experiences unity not as static 

perfection but as living vitality. Each 

descent into separation intensifies the 

subsequent ascent. The oscillation 

becomes the engine of spiritual growth. 

In this way, the lower relationship 

reveals dimensions of Divine intimacy 



inaccessible within the constancy of 

upper unity. The rhythm of renewal 

becomes the signature of existence 

within time. 

The Love That Grows Through 

Concealment 

Rebbe Elazar’s question regarding the 

association of love with the lower realms 

exposes a profound paradox. If love 

signifies closeness, why is it attributed 

to the domain of distance? Rebbe 

Shimon responds by redefining the 

nature of affection. The yearning that 

arises from separation is itself a form of 

connection. The concealment that 

characterizes the lower worlds does not 

negate intimacy; it intensifies it. 

Through this lens, spiritual struggle 

becomes an expression of Divine love. 

The longing experienced within 

fragmentation is the echo of primordial 

unity seeking recognition. The 

fluctuations of the coupling reveal a 

depth of relationality that static unity 

cannot disclose. Love is thus revealed as 

both inherent and emergent. It is given 

above and cultivated below. 

The Descent That Surpasses the Origin 

The ultimate secret of this teaching is 

that descent into concealment can reveal 

a unity surpassing that of the origin. 

When the lower worlds achieve 

connection, they do not merely restore a 

prior state. They unveil dimensions of 

Divine presence that were inaccessible 

within the untested clarity of upper 

unity. The ascent from multiplicity 

introduces novelty into the experience 

of oneness. 

This dynamic explains the laughter of 

Atik, the endless laughter of Hashem 

that accompanies the unfolding of 

existence. The Infinite delights in the 

capacity of the finite to rediscover unity 

through effort. Each act of avodah 

contributes to the expansion of Divine 

self-revelation. The journey from 

separation to connection becomes the 

means by which infinity experiences its 

own depth. 

 

​

 



Knesses Yisrael and the Rectification 

of the Lower Letters 

Knesses Yisrael embodies the capacity 

to unify the lower letters of the Divine 

Name. Through Torah and mitzvos, the 

fragmented structures of existence are 

aligned with their source. The korban 

becomes the existential mechanism 

through which the ascent is enacted. By 

offering oneself within the framework of 

the Shem Havayah, the soul participates 

in the cosmic movement toward 

wholeness. 

This participation reveals that the 

vessels of concealment are not obstacles 

but instruments. The brokenness 

encountered within avodah is integral to 

the process of illumination. Through the 

labor of rectification, the lower worlds 

reveal their role in completing the 

Name. The unity achieved below 

reverberates upward, awakening deeper 

strata of Divine presence. 

The Aleph That Leads Beyond 

Knowing 

Ultimately, the ascent does not 

terminate within Chochmah. The return 

of multiplicity into wisdom reveals the 

hidden interiority of Atik. The Aleph 

Ze’irah becomes the gateway to a 

dimension beyond cognition. Through 

emunah, the soul accesses a unity that 

transcends even the highest 

comprehension. This movement extends 

beyond the Reisha d’lo Ityada into the 

root of infinite becoming. 

In this endless ascent, each revelation 

becomes the threshold for a further 

unveiling. The journey from separation 

to unity repeats without limit. The 

laughter of the Divine accompanies the 

unfolding of this process. Through 

avodah, the finite becomes the partner 

of the Infinite in the revelation of 

boundless depth. 

The Superiority of Love Born from 

Separation 

Rebbe Shimon’s teaching reaches its 

most radical expression in the assertion 

that the love experienced within 

separation can surpass the unity of the 

upper worlds. At first glance, this claim 

appears contradictory. The upper unity 

of Chochmah and Binah is stable, 

unbroken, and luminous. How could the 



fluctuating relationship of Ze’ir Anpin 

and Malchus, marked by concealment 

and fragmentation, reveal a deeper 

intimacy? Yet this paradox is precisely 

the axis of the Zohar’s revolution. 

The love of the dodim emerges from 

effort, from the struggle to bridge 

distance. It contains within it the 

dynamic of renewal, the capacity to 

rediscover connection repeatedly. The 

taanug timidi of the re’im is serene but 

static. The delight of the dodim is 

turbulent yet creative. Through this 

turbulence, the Infinite reveals 

dimensions of itself that static unity 

cannot disclose. The lower love becomes 

the catalyst for unveiling the 

inexhaustible depth of Divine presence. 

Ein Aruch B’Olam Hazeh 

This teaching reframes the meaning of 

the world itself. Olam hazeh is not 

merely a preparatory stage for 

transcendence; it is the arena in which 

the Infinite expands its own 

self-disclosure. The concept of ערוך אין  

expresses that the value of embodied 

avodah cannot be measured against the 

serenity of upper unity. The descent into 

fragmentation introduces novelty into 

the experience of oneness. 

When the soul labors within 

concealment, it generates a form of 

revelation that did not previously exist. 

The upper unity is given; the lower unity 

is achieved. Through this achievement, 

the Divine laughter of Atik is awakened. 

The world becomes the site of infinite 

creativity. Each act of rectification 

contributes to the unfolding of an 

unending ascent. 

The Laughter That Emerges from 

Concealment 

The Zohar describes this process as the 

sechok ha’elyon. Divine laughter is not 

amusement but the expression of 

boundless delight in the unfolding of 

reality. When concealment is 

transformed into revelation, the Infinite 

recognizes its own depth anew. The 

descent into separation becomes the 

source of cosmic joy. 

This laughter reflects the paradox that 

the finite can reveal the Infinite more 

fully than the Infinite reveals itself 

directly. Through avodah, the soul 

participates in the expansion of Divine 



self-awareness. The oscillation between 

concealment and revelation becomes the 

rhythm of cosmic celebration. The 

laughter of Atik resonates through the 

structures of existence. 

Korban as Existential Alignment 

Within this framework, the korban 

acquires existential significance. It is 

not merely ritual offering but the 

enactment of ontological realignment. 

By offering oneself within the Name, the 

soul participates in the rectification of 

the cosmic structure. The ascent of 

Malchus into Binah and beyond 

becomes a lived reality. 

The korban embodies the movement 

from fragmentation to wholeness. It 

reveals that every dimension of 

existence can be reoriented toward 

unity. Through this act, the lower worlds 

contribute to the completion of the 

Divine Name. The individual becomes a 

microcosmic Mishkan, a dwelling for 

the Infinite. 

 

 

The Ruach Nishbarah as the Engine of 

Ascent 

The broken spirit encountered within 

avodah is not a defect but a mechanism. 

The ruach nishbarah belongs to the 

territory of ו”ה , w here conceal

shapes experience. Through this 

brokenness, the soul becomes capable of 

deeper alignment. The pain of 

fragmentation generates the yearning 

necessary for ascent. 

This dynamic reveals that suffering is 

not merely endured but transformed. 

The cracks within the vessel become 

channels for light. Through 

perseverance, the soul uncovers the 

hidden unity embedded within its own 

limitations. The process of rectification 

becomes an act of creative participation 

in Divine revelation. 

 



The Aleph of Emunah and the Secret 

of Healing 

At the root of this ascent lies the Aleph, 

the alufo shel olam concealed within each 

movement of existence. Emunah 

becomes the medium through which 

this Aleph is accessed. The Zohar 

connects this recognition to the secret 

of refuah, the capacity to sweeten all 

judgments and draw down healing. 

Through faith, the soul aligns with the 

primordial unity that underlies 

differentiation. 

The Aleph Ze’irah thus becomes both 

beginning and culmination. It 

represents the point at which 

multiplicity dissolves into simplicity. By 

returning to this point, the soul 

discovers that every descent was a 

concealed ascent. Healing becomes the 

restoration of alignment with infinite 

presence. 

The Ascent Beyond Knowing 

The journey of avodah ultimately 

transcends the boundaries of cognition. 

The return to Chochmah reveals the 

hidden interiority of Atik. Yet even this 

revelation is not final. The ascent 

continues beyond the Reisha d’lo Ityada 

into the root of emunah. Here unity is 

no longer conceptual but experiential. 

This endless ascent reflects the 

boundlessness of Divine revelation. 

Each stage of understanding becomes 

the threshold for a deeper unveiling. 

Through avodah, the finite participates 

in the infinite expansion of unity. The 

journey becomes perpetual, a spiral of 

revelation without end. 

The Return That Surpasses the 

Beginning 

Once the soul has traversed the terrain 

of concealment and uncovered the unity 

hidden within separation, the ascent 

does not conclude at the level of 

Chochmah. The return to wisdom 

reveals an even more concealed horizon. 

Chochmah itself becomes a gateway, a 

luminous boundary that gestures toward 

a dimension beyond comprehension. 

This dimension is the pnimius of Atik, 

where the distinction between 

revelation and concealment dissolves 

into pure רצון. The Zohar intimates that 

the highest attainment is not cognitive 

mastery but existential alignment. In 

this state, knowledge yields to 



participation. The soul no longer 

contemplates unity; it becomes the 

medium through which unity unfolds. 

Thus the ascent surpasses the 

beginning, transforming the origin into 

a point of departure rather than 

culmination. 

The Layering of Atik and Arich 

The revelation of Atik is mediated 

through the expansive presence of Arich 

Anpin. Arich embodies the extension of 

Divine will into the structures of 

becoming. It is the bridge between 

primordial simplicity and articulated 

existence. Through the descent of 

mochin into Ze’ir Anpin, the currents of 

Arich are gradually disclosed. Yet Atik 

remains concealed even within this 

disclosure. The laughter of Atik emerges 

not as spectacle but as subtle 

transformation. Each act of avodah 

awakens a tremor within the concealed 

crown. The Infinite becomes responsive 

to the finite. Through this 

responsiveness, the architecture of 

reality is reconfigured. The layering of 

Atik and Arich thus reveals that 

transcendence and immanence are 

interwoven dimensions of a single 

unfolding. 

Yisrael Saba u’Tevunah as the Hidden 

Channel 

Between the primordial union of Abba 

and Ima Ila’in and the articulated vitality 

of Ze’ir Anpin lies the domain of Yisrael 

Saba u’Tevunah. This intermediate 

stratum functions as the concealed 

channel through which supernal 

understanding becomes accessible. It 

translates the radiance of Chochmah 

into the language of lived experience. 

Through Yisrael Saba u’Tevunah, the soul 

receives the capacity to engage the 

complexities of existence without losing 

contact with its source. The oscillation 

between clarity and obscurity becomes 

intelligible. Each descent into 

multiplicity is accompanied by a subtle 

infusion of supernal guidance. In this 

way, the hidden channel ensures that the 

journey through concealment remains 

oriented toward revelation. The soul 

learns to navigate fragmentation as a 

process of maturation. 

 



The Head of Ze’ir Anpin and the 

Reception of Mochin 

The head of Ze’ir Anpin becomes the site 

where the currents of mochin are 

received and integrated. This reception 

is not passive but participatory. The 

middos must be refined to sustain the 

influx of higher consciousness. Through 

avodah, the emotional structures of the 

soul become vessels for illumination. 

The oscillation between contraction and 

expansion prepares the psyche for 

sustained alignment. Each moment of 

rectification transforms the head of Ze’ir 

Anpin into a conduit of unity. The 

Divine Name begins to resonate within 

the rhythms of lived experience. 

Through this resonance, the lower 

worlds are gradually attuned to their 

supernal origin. The process of 

receiving mochin becomes the 

cultivation of spiritual maturity. 

Malchus as the Stone Rejected and 

Exalted 

The ascent reaches its paradoxical 

climax in the transformation of 

Malchus. The stone that was rejected 

becomes the cornerstone. The realm 

that appeared most distant from unity 

becomes the site of its most profound 

disclosure. Malchus gathers the 

scattered fragments of existence and 

offers them upward. Through this 

offering, the entire structure of reality is 

reconfigured. The return of Malchus to 

its source reveals that the lowest 

dimension contains the key to ultimate 

revelation. The Aleph Ze’irah reemerges 

as the symbol of this reversal. What was 

concealed within the margins becomes 

the axis of cosmic transformation. The 

rejected stone becomes the foundation 

of redemption. 

The Aleph and the Root of Emunah 

At the culmination of ascent lies the 

recognition that emunah precedes and 

exceeds all cognition. The Aleph 

embodies this recognition. It is the 

silent articulation of Divine presence 

within the heart of existence. Through 

emunah, the soul aligns with the root 

from which all differentiation emerges. 

Healing becomes the restoration of this 

alignment. The judgments that once 

appeared insurmountable dissolve 

within the simplicity of trust. The 

journey through multiplicity is revealed 



as preparation for this return. The 

Aleph becomes both origin and 

destination. In its silence, the Infinite is 

heard. 

The Endless Spiral of Revelation 

The Zohar concludes this movement by 

revealing that the ascent is without 

terminus. Each revelation becomes the 

threshold for a deeper unveiling. The 

laughter of Atik accompanies the 

endless spiral of becoming. Through 

avodah, the finite participates in the 

infinite expansion of unity. The Divine 

Name continues to unfold within the 

structures of time. The soul discovers 

that completion is not a static state but a 

perpetual process. In this process, the 

promise of redemption is continually 

renewed. The journey toward geulah 

becomes the unfolding of boundless 

possibility. 
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